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such pramanas as are based on the evidence given by the
^aham pratyaya' can establish the distinction,

The self is ^svayam prakasa" and yet due to avidya it
is not cognised or experienced as such; and the self thus
becomes the adhishthana for avidya.  This would enable
^paratra paravabhasah' (the other appearing in the ex-
ternal).

Thus we have  consciousness which illumines the
self, and the self is without a second. There is the avidya
dosha here; and the antahkarana would constitute the kara-
na dosha.  And since avidya is beginningless there arises
a samskara* Thus we have all the three factors required for
adhyasa.

Objection : Inspite of the presence of the three
factors there cannot be adhyasa here.   There can be no
samsarga for this consciousness which is the adhishtana,
and we therefore have the knowledge of this adhishtana
and also the knowledge of something else. For, the self is
not an object and consciousness is external. We do have
the apprehension of the adhishtana because it is the sub-
ject, and we have the knowledge of the object.  Adhyasa
requires only one knowledge arising from the entities in so
far as they are apprehended as 'samsrishta'. But here the
samsarga itself is impossible. Hence there is no adhyasa.

Reply s The self may not be an object. Yet there is the
apprehension ofthearopya and there is no other^knowledge'
Consequently it constitutes the adhishthana. We do not?
have the experience of the enjoyer distinctly or separately
and we have a single experience in which is integrated the
consciousness as enjoyer. Thus there is the 'anyonya sam-
bhedha' which renders it a case of adhyasa. Atmaicatanya